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Works frequently referenced in these notes on John

Barrett, CK The Gospel According to John, London, SPCK, 1967
Beasley-Murray, GR John, Word Bible Commentary, vol 36, Word Books, 1987
Carson, DA The Gospel According to John, Leicester, IVP (Apollos), 1991
John 9

Barrett says "This short chapter expresses
perhaps more vividly and completely than any
other John's conception of the work of Christ.
On the one hand, he is the giver of benefits to a
humanity which apart from him is in a state of
complete hopelessness: it was never heard that
one should open the eyes of one born blind
(v.32). The illumination is not presented as
primarily intellectual (as in some of the
Hermetic tractates) but as the direct bestowal
of life or salvation (and thus it is comparable
with the gift of living water (4:10; 7:37f.) and
of the bread of life (6:27)). On the other hand,
Jesus did not come into a world full of men
aware of their own need. Many have their own
inadequate lights (e.g. the Old Testament,
5:39f.) which they are too proud to relinquish
for the true light which now shines. The effect
of the true light is to blind them, since they
wilfully close their eyes to it. Their sin abides
precisely because they are so confident of their
righteousness."

Of the links between chapters 8, 19 and 10
Carson comments, "Thematically, this chapter
is tied to the Feast of Tabernacles (ch 8)
through the explicit reference to Jesus as the
light of the world (9:5; cf. 8:12). This chapter
portrays what happens when the light shines:
some are made to see, like this man born blind,
while others, who think they see, turn away,
blinded, as it were, by the light (9:39-41). At
the same time, this chapter prepares the way
for ch. 10, where a sharp contrast is drawn
between the good shepherd, who gives his life
for his sheep, and other religious leaders, like
those in ch 9, who are nothing but thieves and
hirelings. The shepherd/sheep theme runs
beyond the first part (10:1-21) to the second
part of the chapter (10:22ff.), which is
unambiguously tied to the feast of Dedication
(10:22), about three months later than the Feast
of Tabernacles. This has the effect of making it
unclear just when the miracle of ch. 9 took
place, though apparently at some point
between the two feasts."

Beasley-Murray suggests that, "the occasion is
shortly after the feast of Tabernacles, in the
vicinity of the temple, prior to Jesus’ return to
Galilee."

Verse 1

Kai mapéymv gidev &vOpmmov Toprdv &k
YEVETTC.

napayw pass by, pass on

The man may well have been in the Temple
precincts, a common place for beggars.

gidev Verb, aor act indic, 3s dpaw see
Telog, m, ov  blind
yevetn, ng f birth

"Granted the symbolism of the chapter, it is
likely that this detail, in addition to heightening
the effect of the miracle, signals that human
beings are spiritually blind from birth. Cf.
notes on 12:37ff." Carson.

Verse 2

Kai pdTNoay avTtov ol poadntal ovtod
Aéyovtec: Pappi, tic ipaptev, ovtog | ol
YOVEIG adToD, tva TVPAOG YeVVNOT);

épotam ask, request, beg, urge

pabntng, oo m disciple, pupil, follower

fiuaptev  Verb, aor act indic, 3 s apoptove
sin, commit sin

n or

YOVELG, EOG M parent

Cf. Ex 20:5 // Deut 5:9.

vevwnOf Verb, aor pass subj, 3s yevvow See
8:41

It was a common belief in Judaism that an
affliction such as this was divine punishment
for some sin. The rabbinic literature backed
this view with particular Scriptures. Such
thinking was flawed because it was not
sufficiently radical. It failed to do justice to the
enormity and indiscriminate consequences of
Adam's sin. It was because of Adam's sin that
this man was born blind and all are born
spiritually blind.
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Carson comments, "On this point, the disciples
have not progressed beyond Job's miserable

comforters'.

Verse 3

dmexpion Incodg: Obte ovtog Auaptey obte ol
Yoveig adtod, AN’ tva eavepmdi] ta Epya ToD
0g0d &v avTd.

Carson comments, "The focus here ... [is on]
the darkness of the period when Jesus is first
taken from his disciples. The association of the
disciples with Jesus' work (‘we must do ...")
refers to the period before Jesus is taken away
by the cross, not to the period when,
empowered by the Spirit, they will work until
he returns."

ovte Not, nor (ovte ... ovte neither ... nor)
eavepwdfy Verb, aor pass subj, 3s @avepow
make known, reveal, make evident

Verse 6

Cf. 11:4. Jesus turns the focus from originating
cause to final cause.

tadta einov EnTucey yapol Kol éroinoev
AoV €K 10D TTOGHOTOG, KOl EXEYPIGEV ADTOD
TOV TNAOV €7l TOVG 0POAALLOVG,

Beasley-Murray comments, "Grammatically
tva povepwOT] could be construed as an
imperative: 'Let the works of God be displayed
in him!" For such a construction cf. Mark 5:23;
Eph 5:33:2 Cor 2:7: possible Johannine
instances are 14:31; 15:25... The chief reason
for hesitating to adopt this rendering is the
comparable thought in 11:4."

nToe  Spit

Spittle is used also in two Marcan miracles
(Mk 7:33; 8:23).

yopoi Adverb yapar on the ground
nmhog, ob m mud, clay

nTuoua, Tog h o spittle, saliva
gmypww smear or spread on

Verse 4

Nuag o€l EpydlecOat o Epya 10D TEUWAVTOG e
gmg Nuépa €otiv: Epyetor vo§ dte 0VOEIG
Sdovatat Epyalecbart.

The more difficult reading, fuog det ...
nmeyavtog pe would seem original. The sevaral
variants are attempts to smooth the expression
either by making the pronoun singular
throughout or plural throughout. The fpag
indicates that the disciples are called to follow
Christ in devoting themselves to the unceasing
work of God.

gméypioev is replaced by énébniev in B,
Diatessaron, perhaps because the former term
has associations too sacred for use with mud!
Ephraem’s Commentary on the Diatessaron
has an extraordinary reading: 'He made eyes
from his clay,' reflecting a thought, frequent
among Patristic commentators, that a creative
act was here involved, as in Gen 2:7.

Verse 7

Kai elnev avTd- Y7oy viyar gig v
KoALUPNOpav 10D Thmay (6 Epunvedetat
AmeoToAEVOC). Amijllev 0OV kol éviyato, Kol
Ay BAémwv.

de1 impersonal verb it is necessary, must

gpyalopon work, do, perform

mépyavtog  Verb, aor act ptc, m gen s wnepno
send

émg conj until, while

vmayw go, go one's way, depart
viyar Verb, aor midd imperat, 2 s vitto

wash; midd wash oneself
kolopupndpa, ag f pool

Barrett considers that "the day" refers to the
length of a man's life, but also has reference to
the 'day of salvation' which has arrived with
Christ, see v.5.

wvoé, voktog T night
ote conj when, at which time
duvapor can, be able to

Verse 5

Beasley-Murray comments, "Jesus sends the
blind man to wash in the pool of Siloam, as
Elisha sent Naaman to wash in the Jordan for
the healing of his leprosy (2 Kings 5:10-14)."
"The pool of Siloam (Isa 8:6 cf. Neh 3:15) was
situated within the city walls, at the southern
extremity of the Tyropoean valley." Barrett.
Sanders suggests that the pool of Siloam
symbolises the water of baptism.

Stav &v 16 KOoU® O, PAC sipt ToD kOGO,

otav when, whenever, as often as

Here equivalent to émg

@ Verb, 1ssubj &iu
owg, potog n light

Cf. 8:12 "In him only the world has its day in
which men may walk safely (12:35); in his
absence is darkness." Barrett.

smpnvevw interpret, explain; pass mean,
be translated

aneotaipévog Verb, perf pass ptc, m nom s
anootedlo send
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Beasley-Murray comments that the name,
derived from the Hebrew paticiple of the verb
to send, Shiloh, "so denotes in this context a
discharge of waters. The Evangelist, as
Chrysostom observed, sees Jesus the Sent One
as 'the spiritual Siloam' (Hom. in loan. 9.6.7);
the blind man gains his sight as he washes in
the pool of Siloam, but he actually received it
through the power of the Sent One. This
identification of Jesus with Siloam, i.e., Shiloh,
may well have been suggested through the
messianic interpretation of Gen 49:10, 'The
sceptre shall not depart from Judah until Shiloh
comes'." See also Isaiah 8:6 where the Jews
reject the water of Shiloh. Carson adds,
"Further, the water for the water-pouring rites
at the Feast of Tabernacles (cf. notes on 7:37-
39) was drawn from the pool of Siloam. All of
these associations prompt Grigsby to see in the
washing in the pool a symbol of the believer's
salvific 'bath’, an implicit and 'universal
command to all unbelievers to wash in the
fountain of cleansing waters at Calvary'."
Carson tentatively agrees with Grigsby but
says that attempts to see this washing as an
elaboration of baptism "are far less
convincing." In this regard he agrees with
Beasley-Murray who writes, "The Evangelist's
profound use of symbolism in his delineation
of the word and works of Jesus should not be
extended to an allegorising of details of which
the Evangelist himself provides no hint."

This simple use of éyw siyt as an affirmation
warns the reader against assuming that it was
necessarily a religious formula for John.

Verse 10

Eleyov ovv avtd- TIec fve@ydncdv cov ol
op0aipoi;

nvedybnodv Verb, aor pass indic, 3 pl
avolyom open

Verse 11

amexpin éxeivog: O dvOpwmog 6 Aeyopevog
‘Incodc IOV Emoincev Kol EXEXPIGEY LoV
T0VG O@OALONC KOl Elnév pot &tL "Ymoye eic
1OV Zhodp kol viyor drnelddv odv kol
VIYAUEVOG AVEPAEYO.

TAOG, ov M see v.6

Emypuw See V.6

vmoy® go, go one's way, depart

viyor see v.7

viydpevog Verb, aor midd ptc, m nom s
VITT®

avoPlenw regain one's sight, be able to
see

Properly implies a restoration of sight, but was
commonly in connection with the cure of
blindness and hence its use here.

Verse 12

éviyato Verb, aor midd indic, 3 s vitto
Brenw see, look, be able to see

kol gimoy oadtd- Tlod oty 8keivog; Aéyer: Odk
oida.

"The man's obedience was complete and so
was his cure." Barrett.

nod interrogative adverb where
oido. know, understand

Verse 8

oi obv yeitoveg kol ol Oswpodvieg adTOV TO
mpoTEPOV OTL Tpooaitng v Edeyov: Oy outdg
€0TIV 0 KAOMUEVOC Kal TPOCAULTAV;

Carson comments, "That the friends ask,
Where is this man?, does not betray a desire to
check their neighbour's story, but a natural
desire to meet the man who had performed
such an astonishing miracle. But not even the
healed man could answer the question."”

yertov, ovog m & f neighbour

fsopew see, observe, notice

npotepov and to w. adv before, previously,
formerly

npooartng, ov m beggar

Kkafnpon  Sit, sit down

Tpocaltew beg

Verse 9

Verse 13

Ayovow adTov mpog 1oV Dapioaiovg TOV ToTE
TUQAOV.

noté enclitic particle once, formerly
Toelog, n, ov  blind

d\hot Edeyov 611 ODTOG 0TIV HALOL EAeyov:
Ovyl, aAAG 6potog adT® €otiv. €Kevog Eleyev
6t ’Eyo i

dAAog, 1, o another, other
ovyt (emphatic form of o0) not, no
opotog, o, ov like

Beasley-Murray comments, "The neighbours
bring the formerly blind man to the Pharisees.
Why? Presumably because the Pharisees were
their religious leaders, and should know about
this extraordinary event; as religious experts
they would doubtless understand what had
taken place. There is no need to assume
hostility on the neighbours’ part. They were
not to know that bringing the healed man to the
Pharisees would result in his undergoing a trial
and expulsion as a sinful man."
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Verse 14

v 8¢ cafPatov &v { NUEPY TOV THADY
gmoinoev 0 Incodc kol avémEev anTod Tovg
0pBuALOVG.

Verse 17

Léyovoty oDV ¢ TVeAP méhy, Ti od Aéysig
mept aTo, 6T NVEDEEV 6oV TOVG 0POAALOVG;
0 0¢ einev Ot [Ipoen g oTiv.

|Ct. 5:9.

nmmhog, o m mud, clay
avépEev  Verb, aor act indic, 3 s dvoryw
open

Barrett suggests that ot here has the force,
'with regard to the fact that'.

nvéwé&év cf. v.14

Medical treatment on the Sabbath was
forbidden unless life was in danger, also
kneading was forbidden and the making of
clay would have fallen under this prohibition.
The fact that it was on the Sabbath that Jesus
performed this act made what was a source of
amazement into a source of offence.

Cf. the assertion of the Samaritan woman in
4:19. This is no ordinary man. Beasley-Murray
says of the man born blind, "His eyes were
opening wider!"

Verse 18

Verse 15

TV 0DV POTOV 0dTOV Kol 01 Dapiooiot TdG
avéPreyev. 0 6¢ ginev avtolg [InAov Enébnkév
HOV €71 TOVG 0POaALOVG, Kol EViyauny, Kol
PAémo.

OV énictevcav ovv oi Tovdaiot mept adTod
&1L TVEAOC Kol AvEPAeyey, Eng HTov
€pdVNoaV TOVG YOVELG avToD T0D
avapréyovtog

moteve believe (in), have faith (in)
avaprenw see v.15

moAly again, once more

I.e. the man is again asked. John gives a brief
account of what must have been a serious
enquiry eliciting a detailed report.

"The dilemma of v.16 was real. A man who
was good enough to perform the miracle would
not have performed it on the Sabbath. There
was a mistake somewhere, probably in the
man's story." Barrett

épotam ask, request

avofienw regain one's sight, be able to
see

énébnkév  Verb, aor act indic, 3 s émmfnut
place on, place, put

gviyaunv  Verb, aor midd indic, 1 s vitto
wash; midd wash oneself

Bremw see, be able to see

Verse 16

€mg conj (and ¢éwg 6tov) until, while

ooven call

yovevg, Emg M parent

avoPréyavtog Verb, aor act ptc, m gen s
avopreno

Verse 19

Kol pd™oaV adtodg Aéyovtes: ODTOC €6TIV O
VIOC VUMV, OV VUETG AéyeTe GTL TVPAOG
€yevvion; Tdg ovv PAEmer dptt;

Eleyov obv &k v Popioaiov Tvéc: Ovk EoTv
ovtog Tapd Bgod 6 dvOpwmoc, 6T1 1O capPorTov
o0 mpel. dAlot Eleyov- TId¢ dvvatat
avOpwmog aUaPTOAOG TO0DTo oNUEIR TOLETV;
Kai oylopa v év ovtoic.

épotam seev.15

gyevwnOn  Verb, aor pass indic, 3s yevvaw be
father of, give birth to; pass be born

PArenw see v.15

aptt now, at the present

mpew Keep, observe

Cf. Deut 13:2-6.

dAAog, 1, o another, other

duvapor can, be able to

apaptorog, ov  sinful, sinner

TO10VTOG, 0T, ovtov correlative pronoun and
adjective such, of such kind

onuewov, ob h miraculous sign

This one question contains several: 'ls this your
son?'; 'Was he really born blind and was never
able to see?’; 'If these things are so, how is it
that he is now able to see?'

Verse 20

Beasley-Murray comments, "The Pharisees
were faced with a dilemma: on the one hand
the miracle shows Jesus as a man accredited by
God, but on the other the breach of the Sabbath
shows him to be a sinner."

dmeipiOnoov odv oi yovsic avtod kai simov:
Oidapiev 811 00TOC £0TIV 6 VIOC UMY Kaid BT
TUQAOG €yevvion:

oywoua, tog n division, split

Cf. 7:43; 10:19.

yovevg, eog M see v.17
oida know
€yevvnn see v.19
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Verse 21

G 6 viv PAEmet 0Ok oidaylev, 1 Tig fivoi&ev
anTod ToLG OPOUALOVG NUETG OVK OTdaEV"
anTov épmthoate, NAkiov £xet, avTog TEPL
£0TOD AQANCEL

nwg  how(?)

Premw see v.15

n or

avolyo seev.14

épwtioate Verb, aor act imperat, 2 pl
épwtow ask

Nk, og f age, span of life, years

"Nkiov €xet is often followed by an infinitive
expressing what the person in question is of fit
age to do. Here the infinitive is to be supplied:
either 'to respond rationally to inquiry' or 'to
make legal response'. If the latter is meant, the
age in Jewish law is at least thirteen.” Barrett.

gowrtog, savtn, éavtov  him/her/itself

Verse 22

tadta einav oi yoveic avtod &t dpoPodvio
tovg Tovdaiovg, 10N Yap cvverébevto ot
‘Tovdaiot tva €6v Tig anTOV OpOAOYNOT| XPLOTOV,
GmOGVVAY®YOG YEVITAL

poBeopon fear, be afraid (of)

tovg Tovdaiovg here means the Jewish
authorities — the parents were themselves Jews.

nén adv now, already

ovvetébewvto  Verb, pluperf midd indic, 3 pl
cvvtifepol agree, arrange

oporoyew confess, declare

drocuvaywyog, ov excommunicated or
banished from the synagogue

vévnron Verb, aor subj, 3s ywopm

Barrett says that this is an anachronism: "That
the synagogue had already at that time applied
a test of Christian heresy is unthinkable."”
Beasley-Murray comments, "J. L. Martyn has
urged that the expression, 'The Jews had
already agreed...' shows that the expulsion
from the synagogues was the result of a formal
decision of an authoritative Jewish body; that
is likely to have been the one taken by the
Pharisees at Jamnia, during their reformulation
of Judaism under the leadership of Rabban
Gamaliel. According to Ber. 28b it was in
response to an appeal by Gamaliel that Samuel
the Small composed the twelfth benediction;
Martyn sets that somewhere in the period A.D.
80-115, 'with an inclination toward the earlier
part of that period'.” But Sanders says that this
does not here mean formal excommunication
but merely the determination to silence Jesus'
supporters. And Beasley-Murray responds to
Barrett and Martyn writing, "That the narrative
has been composed with the contemporary
church in mind is not to be doubted, but the
interpretation sketched in the foregoing lines
does not sufficiently take into account the
complexity of the circumstances. On the one
hand, we must remember that the followers of
Jesus suffered much in the manner of the blind
man from the time of Jesus on. And, contrary
to Barrett, we must not forget that Jesus
himself enunciated the crucial test of
discipleship as confession of him before men
as Son of Man (Luke 12:8-9 = Matt 10:32-33,;
cf. John 9:35); the emphasis in Mark 8:37 on
not being ashamed to confess Jesus doubtless
expresses the concern in Mark’s church of the
danger of denial in face of external pressures.
Equally significant is the last beatitude in Matt
5:11-12, coming from the later period of
Jesus’ ministry, the parallel to which in Luke
6:22-23 is remarkably close to John 9:
‘Blessed are you when men hate you, and when
they exclude you and insult you and cast out
your name as evil, because of the Son of Man.'
Paul knew what it was to be thrown out of
synagogues on mission (Acts 13:50), and he
was not alone in that experience... Nor can we
be certain that the benediction in question had
been formulated in Jamnia and made known
through the Jewish dispersion by the time the
Gospel was written. The decision of the
Pharisees in 9:22 should be viewed as typical
of what took place in varied localities prior to
Jamnia’s promulgation of the twelfth
benediction."”
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Carson similarly comments on the word
‘already': "Both John and his readers know of
drastic expulsions that forced many Christians
out of the synagogues at various points after
the resurrection, but his point is that already,
during the life of Jesus, the first threats of
expulsion, at local levels, were taking place.
That is not unlikely, granted the degree of
hostility that Jesus evoked during the later
stages of his public ministry (he was, after all,
crucified!).”

Nevertheless, both Carson and Beasley-Murray
recognise that John writes with a view to the
situation facing those for whom the Gospel is
written. Carson writes, "If the setting of this
book is as proposed in this commentary —
written toward the end of the first century with
the primary aim of evangelising Jews and
Jewish proselytes — then John's readers, if they
are becoming sympathetic to Jesus at all, must
now identify themselves either with the
parents, whose faith was not strong enough to
act with courage, or with the healed man, who
comes to a growing understanding of who
Jesus is. His eyes were opened, physically and
spiritually, and the frank confession of his new
faith, even in the face of distinguished
opposition, provides a model for a new
generation of Jews and Jewish proselytes who
are coming to faith." And Beasley-Murray
comments, "The Evangelist wishes to inspire
the readers of the Gospel to a courageous
confession like that of the healed blind man."

Verse 25

dmeicpiOn odv ékeivoc: Ei duaptordc oty odk
o1da- &v 0ida &1L TVPAOG OV ApTL PAET®.

"The formerly blind man obliges: he gives
glory to God — not by denial, but by fearlessly
reiterating the truth that he knows and has
experienced." Beasley-Murray.

anexpiOn Verb, aor midd dep indic, 3 s
GTOKPIVOLOL

gkewvog, M, o demonstrative adj. that (one)

€lg, (o, €V gen €vog, piag, Evog one

aptt now, at the present

Verse 26

gimov odv avtd- Ti émoincév cot; TiC HvorEsy
60V ToVG OpOaipovC;

ginov  Verb, aor act indic, 1s & 3pl ieyo
fivol&év  Verb, aor act indic (variant form), 3 s
avolym open

Perhaps hoping the man would contradict
himself and so discredit his testimony.

Verse 27

dmeicpifn ovtoic: Eimov duiv 10n kai odk
nKoveute: Ti TAMY 0ENeTE AKOVEY; N} KOl
VUETS BéleTe avTod podntal yevésOou;

amexpibn see v.25

non adv now, already

ToAly - again, once more

Ocho  wish, will

pabntng, ov m disciple, follower

Verse 23

316 TobT0 01 Yoveic ovtod eimav St Hiwciow
EYEL, OVTOV EMEPOTNOATE.

un here introducing an ironical question:
‘What? Don't tell me that you also wish ..." The
man born blind "begins to deploy a quite
marvellous gift for sardonic repartee.” Carson.

Verse 24

Verse 28

"Epdvncoy odv 1OV dvOpomov £k Sevtépov O
TV TVPAOC Kol lmay avTd- AdC S6Eav 16 Bed-
HUETC ofdapev 6Tt 00TOC 6 EvOpmTOg
APOPTOAOG EGTIV.

ELo1dopnoav adTOV Koi simov: Tb nadntig el
gxkeivov, NUElg 8¢ 100 Moibciwg Eopey
pobntoi-

owven call

devtepocg, a, ov second; gk 8. a second
time

d0¢ Verb, aor act imperat, 2s 1o

do&a, ng T glory; praise, honour

Lowdopem curse, speak evil of, insult
gkewvog, m, o demonstrative adj. that (one)

80¢ 80Eav @ O ='Admit the truth’, or even
‘confess the sin you have committed’ cf. Josh
7:19; Acts 12:13.

apaptmrog, ov  sinful, sinner

obtog 6 dvBpwnog 'this man' is a contemptuous
reference to Jesus.

Barrett says, "John uses the term to bring out
the opposition, already revealed in the Sabbath
healing, between Jesus and the Law. Men must
now ally themselves with either the new Moses
or the old." But we need to be careful to
observe that the opposition is not between
Moses and Jesus but between Jesus and the
Jews' understanding of Moses. Jesus seems
often to have healed on the Sabbath, and this,
far from breaking the Sabbath, fits perfectly
with its true purpose as an anticipatory
entrance into God's rest, cf. Beasley-Murray
below.
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Verse 29

Nueig oidapev 61t Moboel Aeddinkey O Bedc,
T00TOV 8¢ 0K oidapev oOev EoTiv.

oido. know
noBev interrog adv. from where

Beasley-Murray, "Here we have the heart of
the opposition of Judaism to Christianity:
Moses and the Law are set over against Jesus
and his teaching; the authority of Moses is
indisputable, the authority of Jesus is
spurious. .. But the reader of this Gospel
knows the flaw in this argument: Moses is not
an opponent of Jesus but a witness to him, and
therefore a witness against the Jews who reject
Moses’ testimony to Jesus in the Law (cf.
5:45-46). Ignorance as to the origin of Jesus is
the fount of their misguided opposition to
Jesus; he comes from God with a revelation
from God, and so with God-given authority
(cf. 7:14-16; 8:23-29 and 3:31-34)." And
Carson comments, "What is at stake, then, is a
profoundly hermeneutical question: how is the
antecedent revelation to be understood with
reference to the new revelation in the person
and teaching of Jesus the Messiah? The same
question permeates all the Gospels (e.g. Mt.
5:17ff.). John himself happily concedes that
'the law was given through Moses' (1:17), but
he insists that the fulness of divine revelation
came exclusively through Jesus Christ (cf.
notes on 1:17-18)."

Verse 30

dmekpidn 6 &vOpwmoc Kkai simev avtoic Ev
TOUT® YOp TO Bovpactdv oty 6Tt HUeig ovK
oidate o0V €otiv, kal volEEv Lov Tovg
0pBuALOVG.

Bavpaoctog, , ov - marvellous; astonishing
fivoi&év  see v.26

He ridicules the ignorance of the 'experts'. The
‘amazing thing' here is not faith but unbelief!

Verse 31

oidapev 6Tt apopTOA®dY 0 B£0g OVK AKOVEL,
GAN’ €av Tig Oeooefr|g 1) Kol TO OEAN U o TOD
TOLf] TOVTOV AKOVEL.

apaptorog, ov  sinful, sinner

Cf. 16:23-7; 1 Jn 3:21f.; Is. 1:15; Ps 66:18;
109:7; Prov 15:29; Job 27:9; 35:13.

gav if
Beooefnc, eg devout, pious, God-fearing

"Occurs nowhere else in the New Testament
(6gooePfra at 1 Tim 2:10). It is common (with
the meaning 'pious’) in Hellenistic religious
literature ... and perhaps was especially applied
to Jews... The juxtaposition in John of the two
phrases, the Hellenistic 6socefng and the
Jewish to BeAnua avtov moy, is striking ... and
very characteristic of John's theological and
linguistic workmanship." Barrett.

N Verb, pres subj, 3s i
Oeinpa, atog n will, wish, desire

Verse 32

€K 10D ai®dvog ovK NkovcOn 8Tt NVEDEEY TIC
0POUALOVG TVPAOD YEYEVVILLEVOL®

aiov, oiovog m age, eternity

| Ct. Is 64:4.

nvéo&év see v.14
yeyevwnuévov Verb, perf pass ptc, m & n gen
S yevvoo see v.19

Verse 33

&l un fv odToc Tapd Ogod, odk {EHVATO TOLETY

0VOEV.

gl un unless, except

ndvvato Verb, imperf midd/pass indic, 3 s
duvapor can, be able to

0vdg1g, 0vdEL, 00OV N0 one, nothing

Cf. 3:2. Beasley-Murray sums up the man's
argument writing, "This unprecedented act
therefore shows that God is with Jesus in an
unprecedented way." He quotes Hoskyns, "If
once it be assumed that a miracle proclaims the
presence of a prophet, a miracle without
parallel since the world began proclaims the
presence of the Christ."”

Verse 34

dmekpiOnoov ko simay avt@d: Ev apaptioic o
€yevviong 6Xog, kai oL SIOACKELG IAG; Kol
£EEParov avToV EEM.

apaptia, ag fosin
gyevwiOng Verb, aor pass indic, 25 yevvaw
oAog, 1, ov whole, all, complete, entire

Used here adverbially to mean ‘altogether’,
‘wholly'

ddaokw teach
ékPariio throw out, expel, cast out
€€ adv. out, outside, away
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A fulfilment of the action threatened in v.22.
Beasley-Murray comments, "The outraged
Pharisees refuse the instruction of the healed
man in words which, without realizing it,
condemn their stratagem to deny the miracle:
"You were born in utter sin!' Then the man was
born blind! And Jesus did open his eyes! But
they reject the man, and the miracle, and the
One through whom God wrought it. In so
doing they reject the shining of the Light upon
them, and plunge further into their darkness.
They illustrate the perpetual truth of 1:3—4 and
the contemporary truth of 3:19-21."

Carson adds, "So convinced are they that Jesus
is at best a charlatan, at worst a dangerous
sinner, that they do not remember the ancient
promises that one of the signs of the dawning
of the messianic age is the restoration of sight
to the blind (Is 29:18; 35:5; 42:7)."

Verse 36

dmeicpiOn éxeivog kai einev: Kai tic €0y,
KOple, v TIGTELO® €lg AVTOV;

amexpibn see v.25
€KEWOC, 1M, 0 See v.28

"The words [kt Tig €éotiv] may be taken in two
ways. (i) | do not know what Son of man
means. Who is this person? What are his
functions, etc.? (ii) | know sufficiently what
Son of man means. But who among men is the
Son of man? How can he be identified? The
reply suggests (ii); but cf. 12:34." Barrett.

Kvpie here has the force of 'Sir.'

Verse 37

gimev o0t 6 Inoodc Kai Edmpakag antov ki
0 MA@V PETO 60T EKETVOG EGTIV.

Verse 35

¢opaxag Verb, perf act indic, 2 s opaw see

Cf. 4:26.

"Hxovoev Incodg 611 é£€Batov avtov EEm, Kol
€VPMV aOTOV glnev: XLV TIOTEVELG €IG TOV VIOV
10D avBpmdmIov;

Verse 38

evpoke find
miotevw believe (in), have faith (in)

0 6¢ o [Tiotedm, KOPIE: KOl TPOGEKLVIOEV
avTd.

Note the emphatic use of the pronoun ov. The
implicit contrast is with the Jewish authorities
who, in rejecting this man and his testimony,
have rejected Jesus.

Carson adds that "The Evangelist is driving
home some important lessons for readers who
are on the verge of conversion: opposition
from the Jewish authorities is to be expected —
it has always been that way; such opposition is
best met with courage, and with transparent
openness to the revelation of Jesus Christ."

£€on  Verb, imperf act ind, 3s onu say
npookvvew fall down and worship, fall at
another's feet

"tov viov Tov dvOpwmov (X B D sin) is to be
preferred to tov viov tov Beov (O Q it vg); it is
most improbable that the latter should have
been changed into the former. Nowhere else in
John is motevew used with 'Son of man'."
Barrett.

Carson suggests that the term 'Son of Man' is
connected with the theme of judgment in John
(cf. 5:27). "It is no accident, then, that the
present paragraph culminates in vv. 39-41: 'For
judgment I have come into the world...'
Because John 9 also deals with the importance
of public confession of Jesus, one is also
tempted to think of Luke 12:8: 'l tell you,
whoever acknowledges me before men, the
Son of Man will also acknowledge him before
the angels of God."

"Cf. the reaction of men to the theophanies in
the Old Testament; e.g. Ex 3:6." Barrett.
Carson comments, "It is likely that the healed
man is offering obeissance to Jesus as the
redeemer from God, the revealer of God. That
is already a great step forward from his earlier
references to Jesus (vv. 11, 17, 33). But the
Evangelist, who knows that the Christological
confessions in his Gospel will climax with
20:28 (cf. 1:1, 18), doubtless understands that
the healed man is ‘worshipping' better than he
knew."

Some early MSS (p™ x W it” cop™") omit v 38
and the opening clause of v 39 (koi einev 6
‘Incodg). The omission is "likely due to a
textual accident" Beasley-Murray.

Verse 39

kai etnev 6 Incodg: Eic xpiua &y eig tov
kocpov TodTov APV, Tva o ur PAémovTsg
BAénwoty kol ol PAEmOVTES TVEAOL YEV@OVTOL.

Kpwa, tog N judgement, verdict

"kpipo oceurs here only in John, though the
verb kpwvewy and the noun kpisig are common
(see 3:17)." Barrett.

NABov Verb, aor act ind, 1s & 3 pl €pyopan
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"The assertion 'l came ..."' reminds of related
statements in the synoptic Gospels that speak
of the purpose of Jesus’ mission (e.g., Mark
2:17; Matt 5:17; Luke 12:49), and links up
with sayings which speak of Jesus as Son of
Man (cf. Mark 10:45; Luke 19:10...)."
Beasley-Murray.

Brenw see, be able to see

ToQAog, n, ov  blind

vévovton Verb, aor pass dep subj, 3 pl
Yoo

"To receive Jesus is to receive the light of the
world; to reject him is to reject the light, to
close one's eyes, and to become blind. Cf.
Mark 4:11f., where also reference is made to
Isa. 6:10; and John 12:40, where the Isaiah
passage is quoted."” Barrett.

Beasley-Murray comments, "The two features
of revelation and judgment develop side by
side, and so compel recognition that the event
does not simply set forth Jesus as the Light of
the world, but rather exemplifies what happens
when the Light shines in the world: the saving
power of the divine sovereignty becomes
active through its representative and agent,
bringing the light of life to any responsive to
him. At the same time it exposes and judges
the sin of those who reject the revelation and
the redemption brought by the Redeemer. The
Light by its shining accordingly creates
judgment; in the very act of bringing salvation
into the world, it divides the world."

Verse 40

fikovoav €k @V Doproaiov tadto ol pet’
a0l GVTEC, Kol elmov anT@d: M1 kal Nueig
TuQAOl EoeEV;

Verse 41

ginev antoig 6 Inoodc: Ei tvgroi fre, ovk dv
elyete apaptiov: vov 6 Aéyete 6TL BAémopev:
N auoptio VU@V pEVEL.

av particle indicating contingency
elyete Verb, imperf act indic, 2 pl éyo
apoptio, ag o sin

ueve remain, stay, abide

"Those who are blind may be willing to obey
the directions of Jesus (vv. 6f.) and so receive
sight. Those however who enjoy the light of
the Law are unwilling to leave it for more
perfect illumination, and so become blind,
losing the light they have. Cf. 15:22." Barrett.
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