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Verses 7-12

Verse 8

Cf. Mt 12:15-21; Lk 6:17-19. "This is the
longest of Mark's summary accounts of the
impact of Jesus' ministry. It does not arise
directly out of its immediate context (unlike
1:32-34, 39) but is a relatively self-contained
overview which could have been inserted at
almost any point in the Galilean narrative. In
this position it serves (1) to provide a contrast
to the growing sense of opposition and conflict
by reminding us that Jesus remains
overwhelmingly popular; (2) to fill out the
impression of the range of different reactions
to Jesus' ministry which Mark is building up in
preparation for the discussion of the issue in
chapter 4; (3) to provide the context for the
selection of twelve followers as Jesus' special
companions in distinction from the larger
crowd of enthusiasts." France.

kai 4o ‘Tepocoiduwv kol ano tig Tdovpaiog
kol Tépav Tod Topddavov Kkai mept THpov kai
21dva, mAfiog TolY, drkovovtec 6ca Emoigt
ABoV TPOC oTOV.

mepav prep with gen beyond, across

0006, M, ov correlative pronoun, as much as,
how much; pl. as many as, all

A\Bov Verb, aor act ind, 1s & 3 pl épyoua

Verse 7

Kol 6 'Incotg peta tdv podntdv odvtod
aveydpnoev Tpog v Bdhacoav: Kol ToAD
AT 00g anod tiig olhaiog fikoAovbnocey, Kai
amo i Tovdaiog

France writes, "The geographical area
indicated is surprisingly wide, since Mark has
not hitherto given any indication of any impact
outside Galilee (1:28). Judaea and Jerusalem
would be a natural extension, especially in
view of the interest aroused in those areas
already by the preaching of John the Baptist
(1:5), but the other regions are more
surprising.” Commenting on the oddity of both
the areas named and on those omitted, France
concludes, "It indicates how far Jesus'
reputation was spreading, but probably does
not offer a firm basis for a demographic
analysis of the early phases of the Jesus
movement."

avayopen withdraw, go away
Barocoa, ng T sea

nmAnbog, ovg n crowd, multitude
axolovbew follow, accompany

Verse 9

The long and complex sentence of v 7-8
caused problems for copyists and led to a
number of textual variants. Metzger comments
that "The [UBS] Committee regarded the
reading of B L 565 as the least unsatisfactory
text, and the one that accounts best for the
origin of most of the other readings."

Kai gimev Toig padnToic avTod va mAodplov
TPOCKAPTEPT] AVTD i TOV OYAoV Tval un|
OABwow avtov:

"iva is here used to introduce the substance of
acommand. Cf. 3:12; 6:8,12; 8:30; 9:18. This
usage is common only in later Greek; normal
classical Greek would be the infinitive after the
verb of command." Cranfield.

mlowplov, ov N boat, small boat
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"Mark often uses diminutives — a colloquial
tendency" Cranfield. France comments,
"While it is not stated that it is the disciples'
own boat which is used, this would seem a
natural assumption, and in that case we are
offered an interesting insight into the call of
Simon and the other fishermen: their
‘abandonment’ of their means of livelihood
(1:18, 20) has not apparently left them without
access to a boat, and the frequent mentions of
the disciple group travelling by boat hereafter
underline the point.”

Verse 12

Kot TOAAQ EmeTipa odTolg tva ) aTov
POVEPOV TOCWGLV.

émetipo. Verb, imperf act indic, 3 s émtipow
command, order, rebuke
pavepog, o, ov known, evident, plain

|Cf. 1:25.

Verse 13

npookaptepem be in attendance, be ready
(of a boat)

oyhog, o m crowd, multitude

OMBw press hard, crush

Verse 10

Kai avafaivet €ig 10 6pog kol TpocKaAETTOL
obg 11ferev avtoc, kai anfAbov mTpog adToV.

avapowve go up, ascend
Opog, ovg N mountain, hill

|To escape the crowds.

TOAAOVG YOp EBepdmevoey, hote Emmintey
avT® tva o0Tod GyovTol oot EiYoV HACTIYOGS.

npookoreopar call to oneself, summon
fibehev  Verb, imperf act indic, 3s Oghw
wish, will

Bepansvw heal, cure

wote SO that, with the result that

gmmnte fall upon, come upon

dywvtonr Verb, aor midd subj, 3 pl ante
light; midd. take hold of, touch

naotié, tyog f whip, beating with a whip,
iliness, disease

"Stresses the initiative of Jesus." Cranfield.

anfjA@ov Verb, aor act ind, 1s & 3pl
AmepyOLLon

Verse 14

kol énoinoev dddeka, tva dowv pet’ avTod Kol
va amootéAAn adTovC Knpdooew

"The word is used in classical Greek as well as
in the N.T. for diseases. The use originated of
course in the idea that disease was a divine
chastisment." Cranfield.

émomogev is here used in the sense ‘appointed’,
"not a classical meaning of the verb, but one
that it sometimes has in the LXX." Cranfield.

dmdeko twelve

Verse 11

Kol o tvedpata T akabopta, dtav adTov
£0empovv, Tpocémintov adTd Kkai Expalov
Aéyovta 6tL XU €1 6 110G 0D Beod.

axabaptog, ov unclean

otav when, whenever

feopew see, watch, observe, notice

npoomumte fall at someone's feet, fall
down before someone

kpalw cry out, call out

"It seems likely that the number Twelve was
deliberately chosen with the tribes of Israel in
mind. If it was, then it would seem evidence
that Jesus thought of himself as beginning to
gather together an obedient people of God (of
which the Twelve were to be the nucleus).”
Cranfield.

ovopol® name, call

"What the possessed do is attributed to the
spirits possessing them." Cranfield.

France comments on the affirmation v &1 6
v10g T0D Bgov "This ultimate truth about Jesus,
the highest christological confession of Mark's
gospel, has already been declared by God
himself in 1:11, and will be repeated to three
chosen disciples in 9:7, but it remains hidden
from people in general until it comes to the
surface in the trial of Jesus (14:61-62), and is

perceived by the centurion at the cross (15:39).

But while human insight is not yet ready for
this revelation, the demons are only too well
aware of the status and identity of the one
whom they instinctively recognise as their
superior."

Cranfield thinks that the phrase o0g kot
drootoAovg wvopacey "is probably an
assimilation to Lk 6:13 and should almost
certainly not be read. It is omitted by A C° D L
f' [and many versions]." France similarly
argues that the clause is probably not original
to Mark saying that Mark does not use the term
amoctolog as a title for the Twelve.

dmootelo send, send out

They have first to be with him and to learn of
him before they can be sent out to minister for
him.

Knpvocm preach, proclaim

Verse 15

kad Eyev €€ovaiav EkBardew ta doupdviar

£€ovota, ag T authority, power
ékBorle throw out, expel, cast out
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dawoviov, ov N demon, evil spirit

Verse 17

"The summary in 6:13 indicates that the
exorcistic ministry of the Twelve was broadly
successful, but 9:14-29 offers a note of
caution: there is nothing automatic about the
éEovoia, and their 'success rate' cannot match
that of Jesus himself, from whom their éovoia
is necessarily derived. The absence of healing
(the most prominent activity of Jesus so far in
the gospel) from their terms of reference is
surprising (and is therefore remedied by many
later MSS and versions, which add 6gpomevewv
t0g vooovg ko after é€ovoiav, under the
influence of Mt 10:1). The fact that in 6:12-13
healing will take its place along with preaching
and exorcism as part of the normal mission of
the Twelve suggests that its absence here is
more a matter of summary reporting than of
deliberate exclusion.” France.

kai TakmPov tov tod Zefedaiov kai Tadvvny
OV adeA@OV 0D TaxkdBov (kai Exébnkev
avtoic ovopata Boavnpyés, 6 éotv Yiol
Bpovriio),

France writes, "Most witnesses read the plural
ovopora. Since only one name is mentioned
this is the more difficult reading and should be
preferred to the singular évopa (B D etc.), an
obvious correction."

Bpovtn, ng f thunder

"The reason for the name is most probably to
be found in such outbursts as are related in
9:38; Lk 9:54." Cranfield.

Verse 18

Verse 16

Kol Emoinoev Tovg dmdeka, Kol Enédnkev
Svopa 1@ Zipmwvi [Tétpov,

kol Avopéav kol @ihmmov kai BapBotopoaiov
kai MaB0aiov kol O@opdy kol Takofov tov
70D AA@aiov kol @uddoiov Koi Tipwva Tov
Kovavaiov

"The words kot éroimoev Tovg dwdeka, though
read by & B C* A 565 579, should probably be
omitted with A C° D L W © and other uncials,
all minuscules other than those mentioned ...
They are probably to be explained either as
dittography of ko éromoev dwdeka in v.14, or
as added in order to make a smoother text, as
they pick up the thread of the iva-clauses."
Cranfield.

"The problem of the identity of the obscure
twelfth member of the group ... has led to the
Western reading Agppaiov (more widely
represented in Matthew, where some MSS give
®addaiog as a second name of AgfParog, or
vice versa), probably representing an
alternative way of getting the Agu of 2:14 into
the apostolic list, if he was not identified with
Ma60arog." France.

énébnkev Verb, aor act indic, 3s  émufnu
place on, add
ovopa, Tog N name, title

Verse 19

kol Tovdav Tokapidf, 6¢ Kol Topédwkev
avToV.

"Generally metpog means boulder or stone,
while metpa means rather the living rock; but
in Greek usage the distinction is not always
observed, and in Aramaic kepa, which has only
the one form (the final s of the transliterated
form being added to give it a Greek ending),
does for both meanings, and it is of course
kepa that lies behind ITetpog here ... The
attempt to explain the name psychologically as
describing Peter's character is mistaken; for
rock-like firmness is not a feature of the N.T.
picture of Simon Peter ... The name rather
denotes the part which was to be played by
him, during the lifetime of Jesus, as spokesman
and representative of the chosen twelve, and
then for a short period after the Resurrection
and Pentecost, as the acknowledged leader of
the Primitive Church.” Cranfield.

napadwout hand over, deliver up

Verse 20

Kai &pyeton gic olkov: kol cuvépyeton moA O
OyAog, dote pun dHvacHar adtovg undE dptov
Payelv.

Verses 20 & 21 are peculiar to Mark.

ovvepyopor come together, assemble

Perhaps at the house of Simon and Andrew in
Capernaum, cf. 1:29; 2:1. Some, however,
think that the anarthrous &ig oixov could be
read as 'home' and imply that Jesus had his
own home in Capernaum.

moAy  see v.1

0yAOG, ov M see v.9

wote seev.10

dvvapor can, be able to, be capable of
unds nor, and not, not even

aptoc, ov m bread, a loaf, food
eayelv Verb, aor act infin 60w eat

aptoc eayew "A Semitic expression for taking
food of any sort (cf. e.g. Gen 3:19)." Cranfield.
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Verse 21

Kol dxovoavteg ol wap’ avtod EERADOV
Kkpoatiicatl avTov, Eleyov yap Ot €EEoT.

oi ap avrov An idiomatic expression in Koine
Greek meaning those closely connected with
someone. Here meaning his family. This
original reading appears to have proved so
embarrassing that it prompted several scribal
alterations, replacing the family with ot
YPOULOTELS Kot 01 Aowrot, anticipating the
following verse.

kpoteo hold, hold fast, sieze
é&lotnue be amazed, be out of one's mind

[Cf.an 7.

"Jesus' people back home have heard reports of
the rowdy scenes in Capernaum, and decide
that it is time to take Jesus in hand for his own
sake and the family's reputation, on the
assumption that, to use a modern idiom, he has
‘flipped'. But before they can arrive to make
their (unsuccessful) attempt to get hold of him,
an even more damaging accusation comes
from a different quarter, illustrating precisely
the sort of unfavourable official notice which
the family had perhaps been planning to avert."
France. The arrival of the family is taken up in
v 31.

“Jesus' control over demonic powers speaks of
the collapse of the Bactiea tov Zatava (W 24-
26) in the face of the incoming of the Baciieia
tov Beov. The power of Satan, hitherto a real
(though not unlimited) force in the world, has
entered terminal decline (cf. tehog éxg1, v 26).
The strong man is now bound, and his
possessions left vulnerable to the stronger one
who now confronts him (v. 27). The ministry
of Jesus thus represents the decisive turning
point in the contest between good and evil for
the control of the world and its people. All this
is so clearly manifest to any unprejudiced
observer that to attempt to explain it away by
interpreting the ministry of Jesus as exercised
in support of Satan's power rather than for its
subversion is to commit the unforgiveable sin
of calling good evil and evil good, of
confusing the Spirit of God with the spirit of
darkness (vv. 28-30). Jesus is thus declared to
be the one in and through whom the Spirit of
God is now dramatically at work (as 1:8, 10,
12-13 have led us to expect). In Jesus and his
ministry the lines are clearly drawn, and the
question turns out to be not simply one of rival
interpretations of miracles, but of who Jesus
really is. The ultimate significance of the
exorcisms is christological." France.

Verses 22-30

Verse 22

Cf. Mt 12:22-32; Lk 11:14-23; 12:10.
"Exorcism has been so far, and will remain
throughout the Galilean period, one of the
most prominent aspects of Jesus' public
activity... At this point, more than anywhere in
the gospel, exorcism becomes the subject of
theological consideration. No new incident of
exorcism is here narrated (in contrast to
Matthew and Luke), but the significance of the
whole exorcistic enterprise (in which Jesus'
disciples as well as he himself are now
involved, v 15; cf. 6:7, 13) is opened up for
discussion. Exorcism not only exhibits the
power of Jesus (and of those who derive their
é€ovota from him, 3:14-15). It also reveals
something of what is happening at the level of
the supernatural power struggle which
underlies the earthly ministry of Jesus, of
which 1:12-13 has already given notice.

Kai ol ypoppateic ol amd Tepocorduwmv
katafdavteg Ereyov 11 BeeAlefoVA Exet kal Ot
&v 1@ Apyovtt Tdv darpoviov EKPailel Ta
dopovia.

kotofove come or go down

"The inclusion of xatapavteg indicates that
these are not just scribes who happen to live in
Galilee, but rather a newly arrived delegation
from the capital. Their immediately hostile
accusation does not suggest a neutral fact-
finding visit; they have come looking for a
fight. The imperfect &\eyov here and in v. 30
suggests not a passing comment but a
sustained campaign of vilification." France.

BeeAlefovr may mean 'lord of the dwelling'
(cf. Mt 10:25 and the reference to oikio in vv.
25 & 27). By the Scribes it seems to have been
used simply as the name of a prince of
demons.

"It is the charge of being possessed, rather than
simply of drawing on demonic power as in
Matthew and Luke, which Mark regards as
making the scribes' allegation unforgiveable."
France.

apywv, ovtog m ruler
dawoviov, ov N demon, evil spirit
ékBorle throw out, expel, cast out
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Verse 23

Kol TPOGKOAEGAIEVOG OTOVG &V TaPaPOANiG
Eheyev avtoig: [dg dHvatar Tatavig Tataviy
EKParAeL;

npookorecsipevog Verb, aor midd dep ptc, m
noms mpookoieopor call to oneself,
summon

"Mark quite often uses npookaiecdpevog as a
narrative device to introduce a significant
statement or act of Jesus (7:14; 8:1, 34; 10:42;
12:43; cf. 6:7). Here it implies that while the
scribes were speaking about Jesus rather than
directly to him, he now initiates a direct
confrontation." France.

IMapapoln is here used with reference to "the
picturesque and allusive maxims which follow
and by which the charge of acting under the
power of the ruler of the demons is rebutted."
Taylor.

"The exorcisms show that Satan's kingdom is
in fact under attack: if this is not from the
inside, then he is facing an external enemy,
and the successes of that enemy point to his
downfall, not through civil strife but through
conquest by a stronger power. While télog
gyeu is formally hypothetical, the wider context
reveals that it in fact expresses the reality of
the new situation introduced by Jesus'
exorcistic ministry, which v. 27 will vividly,
though still parabolically describe... It is not a
matter of a kingdom divided, but of two rival
kingdoms in conflict. As proclaimer of the
kingdom of God Jesus is necessarily engaged
in the destruction of the kingdom of Satan. It is
from that quarter, not from within, that Satan's
telog is coming." France.

Verse 27

Verses 24-26

"These parabolic sayings all develop the same
basic theme, that since strength depends on
unity, an attack on any part of Satan's domain
is a sign not of collusion with him but of threat
to his power. Jesus thus ridicules the strange
notion expressed in v 22b that the ruler of
demons might allow his power to be used
against his own forces." France.

AL’ 00delg dvvaTon gig TV oikiav Tod ioyvpod
gloeA0mv 0 okedn avToD dopmacal E0v U
TPMTOV TOV ioYLPOV ONoT), Kal TOTE TV oikiav
avTod d1pTACEL.

Verse 24

0vdg1g, 0vdEL, 00OV N0 one, nothing
ioyvpoc, a, ov strong, mighty, powerful
oKegvog, ovg N object, thing

dwpralw plunder, steal, take away

gav un except, unless

npwtov adv. first, first of all

dnon Verb, aor act subj, 3s dew bind, tie

kai éav Bactrela €9’ EavtnVv peptodi, od
duvaron otadfjvor 1 Pactiela Ekeivn:

gowtog, savtn, éavtov  him/her/itself

uepwodf Verb, aor pass subj, 3 s pepilo
divide

otabijvon Verb, aor pass infin iotnu stand,
stop, stand firm, hold ground.

ékewog, m, o demonstrative adj. that

Verse 25

Kai €av oikia €9’ Eavtny peptodij, od
dvvfoetal N oikia Ekeivn otadfvar:

Verse 26

"The implication of éav pun pwtov Tov
ioyvpov dnon is, since Jesus is freeing Satan's
thralls, that Jesus has already bound Satan. But
there is a tension between vv. 27 and 23b-26.
Jesus has already won a decisive victory (most
notably in the Temptation). But this does not
mean that Satan's power is finished; on the
contrary, the point of vv. 23b-26 is precisely
that it is still strong. Even after the Cross and
Resurrection and Ascension have completed
the victory, the power of Satan, though broken,
will still be strong. It is the tension between
£pBacev £¢ vpog 1 Bactiela tov Ogov (Mt
12:28) and é\Batw M Pacireln cov (Mt 6:10),
the paradox of Heb 2:8. Not till the Parousia
will it be resolved." Cranfield.

Kol €1 0 Zatavdg avestn €9’ EavTov Kol
guepion, od duvotot otivat GAAY TEAOG ExEL.

avéotn Verb, 2 aor act indic, 3s dviotnu 2
aor rise, stand up
otfivar Verb, 2 aor act infin ot

"No distinction of meaning is intended
between otabnvat and otrven” Cranfield.

tehog, ovg h end, conclusion, termination
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France refers to the "argument of E Best that
3:27 assumes that Satan is already subdued,
and that therefore we should understand 1:12-
13 as portraying his decisive defeat.” France
comments, "The logic of 3:27 is not
necessarily as tight as that. Nothing may be
seized from the strong man until he is bound,
but this does not require that he be bound once
for all, after which there is no further contest.
Rather, each individual confrontation with
Satan (in the person of one of the possessing
demons who are under his control) will involve
a 'power encounter', in which Jesus must assert
his superior authority. There is no suggestion
that the outcome will ever be in doubt (except
in one case where Jesus' disciples attempt to
draw on his authority without adequate
spiritual preparation, 9:14-29) since the
proclamation of God's kingship has brought
about a new situation of eschatological victory
over Satan; but, as in NT eschatology
generally, that victory in principle must still be
implemented in reality through real conflict.
That is how Jesus' exorcisms are to be
understood."

"There is no parallel to Jesus' introductory use
of aunv in pre-Christian Jewish literature. Still
less is there any instance of a Jewish teacher
using the phrase aunv Aeyo vpuv. The one
nonresponsorial use of amen in the OT adds a
further and remarkable dimension to Jesus'
usage; Is 65:16 uses elohe-amen 'God of the
Amen' as a divine title. A saying thus
introduced is not to be taken lightly." France.

apednoetar  Verp, fut pass Indic, 3 S apinut
cancel, forgive

apaptnua, tog N sin, sinful deed

Bracona, ag f slander, blasphemy

oc0¢ Gv, 6o0g éav whoever, whatever

Braconuen slander, blaspheme

Verse 29

06 0’ av Pracenunon &ig 10 mvedua 1o dylov,
oUK &xet dpeotv gig TOV aidva, aAAL Evoyxdg
€0tV ai@viov QUOPTAATOG.

o¢ av whoever
mvevpa, atog N wind, breath, spirit
aywg, a, ov holy

tote then, at that time

Cf. Is 49:24f & 53:12. "If reminiscence of Is
53:12 is reflected here, then it would be a trace
of Jesus' consciousness of being the Servant of
the Lord." Cranfield.

"the scribes are blaspheming against the Holy
Spirit in that they are attributing to the agency
of Satan exorcisms wrought by Jesus in the
power of the Holy Spirit." Cranfield.

Verse 28

Auny Aéyo duiv 611 Tavto dpebnoetat Toig
VI0IC TV AvOpOTOV, TG GUOPTNIOT Kol ol
Braconpiot 6co Eav PAaceNUC®CV:

apeoig, eog f forgiveness, cancellation (of
sins)

aiov, oiovog m  age, eternity

évoyog, ov liable, answerable, guilty

aiwviog, ov eternal, everlasting

"In the gospels aunv occurs only on the lips of
Jesus (apart from Mk 16:20); Mt., thirty times;
MKk, thirteen; LK, six (Luke occasionally
translates Jesus amen by dn0wg, én
éxnosioc); In, twenty five (always doubled).
So it is a highly significant characteristic of
Jesus' speech. It is always followed by Aeyw
v (co1). By its use he solemnly guarantees
the truth of what he is about to say." Cranfield.
Schlier says, "in the aunv before the Aeym v
of Jesus all Christology is contained in a
nutshell: He who sets up His word as
something true (that is permanent), is at the
same time the One who acknowledges it and
confirms it in His life, and so in turn, makes it,
once he has fulfilled it, a demand upon others."

Cranfield points out that Jesus does not
necessarily imply that the scribes have
committed such a sin; he warns them of the
danger of commiting it. He adds, "It is a matter
of great importance pastorally that we can say
with absolute certainty to anyone who is
overwhelmed by fear that he has committed
this sin, that the fact that he is so troubled is
itself sure proof that he has not committed it."
Such a sin is not merely a matter of words but
consists in a fixed attitude of mind. Cranfield
suggests that "those who most particularly
should heed the warning of this verse today are
the theological teachers and the official leaders
of the churches."

"It is a warning to those who adopt a position
of deliberate rejection and antagonism, not an
attempt to frighten those of a tender
conscience." France.

Verse 30

Ot Edeyov- TTvedua akaboptov Exet.

axaboptog, ov unclean

Cf. v.22.
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